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Abstract: For a long time, Muslim women have been targeted mainly at how they are 
dressed. Their clothing was usually loose-fitting and not see-through, or they did not wear 
clothing designed for men. Many also wore a hijab head covering or headscarf. These 
coverings have other names, such as burqa, niqab, and chador. They wore the 
abovementioned clothing as a form of modesty for unrelated men and obedience to Allah. 
They were directed by Allah (Almighty GOD) to dress in this fashion. Allah says that we are 
to tell the believing females that they must lower their stares and further guard all their 
secluded parts They must not display their gorgeousness, excluding whatever is generally 
seen, and they must cover their bosoms with their scarves. Additionally, they must not 
expose their adornment, except for their spouses or their fathers or the fathers of their 
spouses, their children, the children of their spouses, their male siblings or the sons of their 
male siblings, the male offspring of their sisters. Furthermore, females do not stamp their 
feet in a way that brings attention to what their scarves conceal. Believers may have 
achieved great success in response to Allah.  Established worldwide policies or laws forbid 
or prohibit Muslim women from dressing as Allah commands them. 

Keywords: Dress, Muslim Women, Hijab, Head Covering, Burqa. 

  

Introduction: The Muslim women were responsible for their dresses. This is far from the 
truth. This paper provides examples of why this is not true for Muslim women. There is 
very little empirical research on the dress of Muslim women. This article presents the 
literature regarding the dress of Muslim women and the various laws for and against their 
dress. While efforts are being made to mitigate the dress of Muslim women, policymakers 
are creating a problem out of something that is not a problem. The approach presented 
here is radical but proportionate to the issue. This article presents why Muslim women 
dress the way they do and why laws are legislated, around the world, against their dress. 
Additionally, how these Muslim females are faced with bullying and how they are 
represented by the media and harassed. This study highlights the assumptions of the 
reviewed literature and the implications of these findings.  

Methodology: The approach or design of this study was exploratory. This methodology 
allows flexibility in data and information collection. Furthermore, it allows for flexibility 
and different perspectives. Ten Muslim adults living in the United States were asked to 
complete a short seven-question questionnaire, specifically about living in the State of 
Maryland. They were recruited through social media and questionnaires were emailed to 
them. All respondents lived in Baltimore, Maryland, and other areas. This small cluster 
sample was provided with and completed a questionnaire. No participant’s identifying 
information was associated with these questionnaires. Therefore, consent to participate in 
this study was not necessary. The researcher then created a questionnaire. There were 
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seven questions for each questionnaire. The questionnaires were completed over two 
weeks. 

Questionnaire:  

Are there policies that restrict Muslim women? 
 

 

Gender  
Age  
Ethnicity  
Do you know of policies that restrict Muslim women from wearing their Islamic 
dress? 

Yes 
No 
Maybe 

Types of policy restrictions Head covering 
Wearing long clothing 
Face covering 
None 
Other: 

Which country(ies) restricts Muslim women's dress?  
Who restricts Muslim women? Governments 

Businesses 
Both 
None 
Other 

 

Literature Review: This article will examine the existence of multiple attacks on Muslim 
women. Additionally, it will look at the worldwide legalized attacks on women's dress while 
practicing the Islamic faith. In addition, it will look at the fines and jail time associated with 
failure to obey laws and policies related to Muslim women's dress bans. As mentioned, 
Allah directed earlier Muslim women to lower their gaze, not look at forbidden things, and 
to protect the private areas of their bodies from illegal sexual activities. Likewise, they must 
not show their good looks except for what must typically appear, such as their hands and 
faces, and they should draw coverings over their bodies. However, virtually no 
documentation acknowledges any Muslim women requesting dress-saving or covering 
oppression by Muslim men. Muslim men also make Muslim women dress the way they do. 
However, neither is true. Other reasons for the barring or banning of face and head 
coverings are that the law or policies are for security reasons, or that the veil look does not 
fit the cultural norms of society. The following are brief explanations of some face and 
head-covering terms. 

There are several types of veiling among Muslim women. Burqas, sometimes spelled 
burkas and niqabs, describe a portion of the outfit covered by Muslim women’s apparel. A 
burqa covers the face, along with the eyes but on the other hand, a niqab covers the 
complete face but it doesn’t cover the eyes. The hijab indicates the Muslim veils that encase 
the hair and head, leaving the face uncovered.1 Also, wearing the veil is significantly 
encouraged by Muslim women. Veiling wearing defines the borderline of the sexes by 
requiring women to attract as little sexual courtesy as possible, which customarily helps to 
maintain harmony in the community or society.2 Many Governments and organizations 
issued laws banning the veils like hijab and burqa. The term "hijab" has been identical with 
terror, exposing Muslim women who use it for racial and religious discrimination. "Anti-
Muslim hate crimes rose 17-fold in 2001 compared to 2000." In addition to the shrink from 
hates of terrorism, the association of the hijab with oppression, inequality, and slavery can 
paradoxically evoke sympathy and a strong urge to help among people.3 In a similar vein, 
women in other countries are forced to wear their hijabs regardless of what they choose to 
do with them, stigmatizing and barbarizing the "hijab" culture in the process of achieving 
value export and colonization.4 
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Some feminists and liberals believe that Muslim women need savings. For example, in 
Norway and other areas in the West, many groups, such as feminists and liberals, focus on 
the veil as a visible representation of the Islamic faith and a symbol of the domination of 
Muslim women.5 Likewise, the banning of the Muslim woman's veil is a form of saving her 
from her oppressive code of dress, which also helps them to become members of the 
global sisterhood and redemption by feminists in the West.6 In a further effort to save 
Muslim women, a cyclical argument for forcing a ban is that it is necessary to encourage 
fairness flanked by both women and men and fight the domination of (Muslim) women 
who are forced to wear religious heads or face coverings by Muslim men. In addition, the 
burqa, hijab, and niqab are emblems of the persecution of Muslim women and their 
fundamental rights and freedoms. A position taken by many feminists, who agree with the 
implementation of the covering ban, is that they consider emancipators of Muslim women 
and girls from their enslavers, Muslim men.7  

Furthermore, in Belgium, part of the Parliamentary debates regarding the negative impact 
of the displaying of the face-covering cloak was considered a symbol of the subjugation of 
women and that this face-covering offense impacted the dignity of all women.8 Persistent 
oppression causes veiled women to avoid places in affluent, central, and crowded districts, 
especially when they are by themselves or with their kids. The embodied strategies of 
veiled women have also been altered by experiences of oppression. These women now feel 
the need to be more discrete and less noticeable, especially through their clothing, or 
strong and integrated. When faced with geopolitical events, Muslim women in veils 
reimagine new mobility and embodied practices; these activist strategies showcase the 
astute reactions of Muslim women within the framework of feminist geopolitics and the 
politicization of their religious beliefs.9 

Additionally, veil restriction is mandated by Allah (Almighty GOD) and not by Muslim 
men. However, numerous laws and policies have prevented Muslim women from obeying 
the Creator. For instance, not all government employees in France, including teachers in 
state schools, are allowed to display religious representation while working. In 2004 France 
implemented a law regarding both elementary and secondary schools that prohibited the 
display of brazen signs or dress whereby students could agreeably mark as a religious 
attachment. The Islamic head covering is considered or is commonly seen as a flashy 
symbol. The French ban bill was proposed and passed in 2010, and wearing face covers in 
open places was enforced in 2011.10 In European societies, the niqab sparks a contentious 
debate and fosters intolerance towards women who wear it. Various justifications for 
criticizing this Muslim attire include the notion that women wear it as a means of 
patriarchal oppression; in addition, the niqab is perceived as a symbol of religious 
radicalization and various forms of acumen, including bias, individual attacks, and social 
seclusion.11 

Additionally, in 2010 France imposed countrywide prohibitions on full-face Muslim 
coverage; these bans were implemented in several other countries such as Belgium, Italy, 
and the Netherlands. Surrounded by the dispute, these forbids on Muslim coverings were 
also prodigiously supported by various political groups and the public, entrenched in 
several versions, and further encouraged by conflicting political beliefs. For example, for 
the left, veil prohibitions were defensible through notion of secularism or the elimination 
of Islam from the public domain. In addition, these bans aided in defending the rights of 
women. Alternately, the right's position was that Muslim cloaks were seen as a sign of basic 
Islam and thus considered a danger to the security of the state.12 When used by non-
Muslim women, a headscarf is usually considered as a part of dress; however, when used by 
Muslim females, it is mostly the focus of much criticism. Recently, the veil or niqab has 
been labelled as a symbol of Islam's oppression of women & concurrently of terrorism. A 
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veil or niqab is a simple piece of cloth that covers the head. A growing number of states 
have passed laws making it illegal to wear a headscarf.13 

For example, Germany's Federal Constitutional Court held that its states were allowed to 
ban their educators from wearing head coverings. Many states authorized such laws if this 
ban complies with the German constitution. Other German States are developing to ban 
their civil servants from wearing different types of Islamic dress.14 Likewise, in 2011 
Belgium had placed a ban on wearing articles of clothing that covered or concealed the 
whole or part of the face in public places. Before the ban, many municipalities had 
regulations containing facial covering or concealment prohibitions.15 Several other 
countries had instituted clothing, head, and face-covering restrictions. For example, in 
2012, the Netherlands' cabinet voted for a legal sanction on wearing face coverings. 
Similarly, Spain, Italy, and Austria proposed bills for wearing a full-face veil or face-
covering outfit. Many people in Britain, Denmark, and Switzerland have considered a 
similar ban on face-covering.16  The Canadian Conservative government outlawed face 
coverings for oath-takers at citizenship ceremonies in late 2011. The prohibition was widely 
perceived by the media as specifically targeting Muslim women who covered their faces 
with veils.17 

Likewise, several other countries have bans on Muslim women's head coverings and face 
coverings, including Austria, Bosnia, Herzegovina, Canada, India, Kazakhstan, Kosovo, 
Kyrgyzstan, Russia, and Uzbekistan. In 2019, Austria banned head covering for school-aged 
children. Likewise, in Bosnia and Herzegovina, women cannot wear heads covering courts, 
other institutions, and judicial settings. Furthermore, there is a prohibition on wearing 
religious symbols in Canada’s public service positions. In India, girls are not allowed to 
wear head coverings. In 2017 some schools in Kazakhstan were banned from headscarves. 
Approximately one year later, the government of Kazakhstan planned a prohibition on 
people wearing headscarves, niqabs, and veils-like clothing. The use of these veils in public 
schools, universities, and government buildings has been prohibited since 2009. In 2011, 
2012, and 2015 in Kyrgyzstan, the donning of head covering was banned in some schools. 
Russia has a similar school hijab ban in at least two of its territories, the country of the 
Republic of Mordovia and the Stavropol. Finally, in 2012 the Uzbekistan government 
banned selling religious clothing, including hijabs and veils, in their marketplaces.18  

More recently, in 2021, Switzerland joined a long list of European nations banning the 
niqab. In 2018, Denmark was another European nation that introduced a prohibition on 
face coverage in public places. Furthermore, offenders could sustain fines of up to €134 
(USD 157.00). In addition, repeat offenses may be punishable by up to ten times the stated 
amount. Belgium is another country with penalties attached to its bans. The law banning a 
full-face veil came into effect in July 2011. The law prohibits any apparel that conceals the 
wearer's identity in places, for example, in parks, and on public streets. Breakers, this law 
risks both fines and up to seven days of jail. In the Netherlands, if the face is covered with a 
veil, the lawbreaker fines at least €150. This ban included burqas other coverings, full-face 
helmets, and balaclavas.19  

The ban on head coverage was not limited to countries where Muslims are a minority. It is 
also a law in countries such as Turkey. At least 99% of the people in Turkey are Muslims. 
Turkey has instigated a ban on the hijab, or headscarf, in state-controlled areas such as 
colleges, government departments, and other public places. Most Turkish females were put 
in a problematic situation of choosing their rights to be educated and employed and their 
right to follow the mandate of their faith.20 It should be noted that President Erdogan lifted 
the ban.21        
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Similarly, in Egypt, there was a call to ban niqab in public places and state institutions. 
Furthermore, banned doctors, nurses, and assistants covered the niqab during medical 
examinations and while working in university hospitals.22 After a 2019 bombing in Tunisia, 
a government decree barred anyone with an undisclosed face from having access to public 
headquarters, administrations, and institutions.23 Likewise, in 2018 Algeria prohibited 
women from wearing full-face veils, or niqabs, at work. The reason for this finding was also 
identified.24  

Furthermore, in a 2018 Pew Research Center report, many European countries felt that 
some restrictions should be placed on Muslim women's dresses. For example, 81% of the 
population of the Netherlands agreed with the above limitations. The same was true for 
people living in Switzerland, (79%). Similarly, in Belgium, 78% of respondents felt that some 
restrictions should be imposed on Muslim women's dresses. Approximately 78% of Italy's 
population also agreed with dress restrictions on Muslim women. A smaller number (77%) 
of those living in Austria, felt that regulations should be placed upon Muslim women's 
dresses. 

Furthermore, 75% of Germans agreed with Muslim women's dress restrictions. In France, 
74% of people agreed with some Muslim women's restriction ban. In Norway, 72% of the 
polled felt there were restrictions on Muslim women's dress. The UK poll results,72%, were 
also in line with those of the aforementioned European countries. Likewise, but slightly 
lower than in the UK, 67% of those polled in Ireland were also on board with other 
European nations. Spain's 62% of those surveyed agreed with the restrictions on Muslim 
women's dress. In Denmark, 61% of the respondents felt that Muslim women's clothing was 
restricted. Finland had the lowest tally rate, (56%), although restrictions on Muslim women's 
apparel were necessary.25  

Additionally, the Muslim women diaspora of Pakistani origin struggles to endure in the US 
following the US penetration of Iraq. It has undergone abundant traumas, most 
conspicuously attacks by US extremists.26 Furthermore, in many Muslim-minority 
countries, it is not abnormal to find instances of Muslim women facing harassment or 
bullying to the way they dress. Inappropriately, these attacks are not limited to radicalized 
individuals; as mentioned earlier, governments and institutional bodies also impact the 
subjugation of Muslim women's rights.27  Impacted by the rise of Islamophobia, irrational 
fear of Muslims, and the faith of Islam, in Canada, Muslim females in the greater Toronto 
area’s excessive visibility of being Muslim affects how these females regulate themselves in 
public.28 Muslim females are continuously seen as being "at risk" of becoming "radicalized," 
falling into the susceptible-fanatical category.29  Islamophobic policies and public 
narratives often garner active support from regular citizens. Muslim women are 
systematically portrayed as endangered by Muslim patriarchy during the process of 
racializing chauvinism. Similarly, Muslim women are viewed as active agents but are then 
labeled as promoters of unsafe proselytism. These characterizations all involve placing 
women under constant suspicion, especially when they wear head coverings. Furthermore, 
many Muslim women in Australia are far more likely than Muslim men to be the sufferers 
of Islamophobic attacks, and widespread observations recurrently depict Muslim women as 
plain victims of Islamophobia.30 Likewise, in British society, many men and secular 
women, who do not wear clothing related to a specific religion publicly, are far less likely to 
be the targets of everyday Islamophobia than noticeable Turkish-Muslim women, who face 
Islamophobia at the juncture of their religion and sex.  

Furthermore, females from Turkey are identified as being stereotyped by the hijab, which 
is translated and depicted in ways that depend on a set of symbolic implications and 
associations.31  Similarly, because Muslim women's Muslim identities are commonly more 
visible and come to symbolize their culture, they are exposed to gendered Islamophobia, 
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which can lead to trauma and harmful effects on mental health.32 Likewise, In the US, 
Muslim women—mostly those donning headscarves or the hijab—are frequently the 
targets of violent attacks and hate speech about Muslims, which is anticipated to hurt their 
mental health.33 Similar to how Americans "know" that Arabs are backward, they also know 
with perfect certainty that Muslim women are horribly oppressed and degraded. And they 
know this not because they are aware of the oppression of women generally, but because 
they think that Islam specifically oppresses women in a monstrous way.34 

Additionally, Muslim women in the West no longer enjoy the same physical freedom as 
they once did due to the hardening of thoughts toward Muslims conveyed by the European 
display of Islamophobia.35 Precisely to the intersections between Muslim women's "visible" 
Muslim characteristics and gender performance, veiled Muslim women are likely to come 
across gendered Islamophobia both in cyberspace and in "real" life. From the British 
perspective, veiled Muslim women are questionable to report their experiences to the 
police, even though misogyny and Islamophobia are both with authorization classified as 
hate crimes locally in some police forces.36 The veil is the primary visual symbol of Islam 
in the current context. The veiled female body plays a central role in the construction of 
discourses on the distinction between the Muslim as the "other" and the non-Muslim as the 
"self." As a result, the veil's numerous meanings become disguised, leaving only one that 
stands out: the veil as an indication of gender inequality. Islamophobic persecution of 
veiled women can have severe and lasting effects on victims, their families, and the greater 
Muslim community. Labels about veiled women's subservience fused with the belief that 
their Muslim identity cannot be misunderstood, denied, or suppressed make veiled women 
'ideal subjects' against whom to enact anti-Muslim intimidation.37 Conversely, yet 
disturbing, growing recognition of the gendered features of Islamophobia exposes the 
targeted, covert, and frequently undetectable victimization of Muslim women in veil in 
public, which often goes ignored by the criminal justice system.38  

Furthermore, the news media has been biased regarding reporting on Muslim women. For 
example, confirmation bias is what sometimes drives US news coverage of women abroad: 
stories about Muslim women accentuate the theme of gender inequality and defilements of 
women's rights, also for those countries which have a good record of women rights; 
Journalists tend to prioritize reporting on women in Muslim-majority countries when their 
rights are violated, rather than focusing on women in Western societies where their rights 
are respected.39 Muslim women are often perceived as a group that experiences 
overlapping vulnerabilities based on gender and Islamophobia. Media representations 
frequently portray them as voiceless and passive, primarily depicting them as victims of 
their religion and male counterparts. Despite this portrayal being laden with xenophobic 
elements, there has been limited academic interest and sincerity in addressing the 
depiction of Muslim women.40 The media has the power to create women's representation 
as otherness and place them as a total threat to secular traditions. The topic of the 
representation of Muslim women in Western media veil is a result of the general discourse 
about Muslim women who wear veils as a threat to secular tradition, norms, and the value 
of freedom.41  

Since 9/11, it has been noted that Muslim women who wear headscarves face challenges in 
the workplace, even in Muslim nations. These challenges include social discrimination at 
the workplace and a "glass ceiling" that inhibits women who wear headscarves from 
progressing in their careers or getting jobs.42 My parents told me to keep going to school 
even if I was killed. The people who did this to me don't want women to be educated. They 
want us to be stupid things," the 17-year-old girl in Kandahar told a reporter after hearing 
the roar of a motorcycle as it slowed down next to her. The young Muslim girl was severely 
injured, scarred, and blinded by battery acid being thrown in her face.43 Amina Filali, a 
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young Moroccan adolescent, committed suicide in 2012 after a judge ordered her to wed 
her attacker.44 The term "honor killings" refers to severe practices of domestic abuse where 
a woman is killed by her family or community; however, the concept of honor is only used 
in religious and ethnic communities.45 A Muslim woman who is raped faces death, 
psychologically, bodily, and socially. Victimized Muslim women may be killed (honor 
killing), left behind, or socially rejected. Throughout wartime, a Muslim woman may be 
killed by her family or take her own life to evade being raped.46 (Mahmoud, Zaltz, and 
Zawati 2013). 

There are many other forms of unfair unleashed wrongs on Muslim women. Such as the 
reaction to the Muslim women's modest swimwear prohibition in France. Muslim head 
coverings, incorporating the burkini, are religious objects whose materiality directs to 
complex semantic meanings often facilitated in Internet discussions. In the summer of 
2016, the French government sponsored the ban on the burkini, reasoning that it was 
unhygienic, a uniform of Islamic zealotry, and a symbol of women's persecution. Roughly 
thirty French cities banned the burkini from their public beaches.47 Sports is another area 
where Muslim women are not fairly treated. Using the Iranian context as an example, 
Muslim women's participation in sports faces numerous obstacles, chief among them the 
hijab issue. The Qur'an and Hadith highlight the significance of sport for human social, 
physical, and mental development. The Shari'ah also permitted all forms of athletics and 
sports envisioned to exhibit superiority, strength, and skill that would be advantageous to 
human life and health on a social, physical, and mental level.48 Sadly, because of their veil 
(hijab), Muslim women athletes in Iran face several challenges when competing in national 
and international sporting events.49 For example, the Iranian women's national soccer team 
was disqualified from the 2012 Olympics due to head coverings worn by its players.50  

Additionally, there seems to be a disconnect regarding providing health care to Muslim 
women. The mental health provider faces challenges when it comes to providing culturally 
competent care for Muslim women. Some of these challenges include the humiliation 
associated with mental illness and medications, the strong link between postpartum 
sadness and certain cultural beliefs, the impact of discrimination, and the importance of 
modesty in this patient population. These insights can be crucial in building a patient-
provider alliance.51 Furthermore, Muslim women's healthcare needs are distinct, although 
this is still not well understood.52 Potential obstacles covered include Muslim women's 
modesty and privacy, gender preferences for caregivers, family involvement in healthcare, 
fatalism, and predestination, maintaining religious practices while ill, low health literacy 
and language proficiency, a preference for conventional remedies, fear of discrimination 
and stereotypes, and restricted access to healthcare. Specific guidance is provided for 
healthcare providers.53 The term "religious discrimination" describes ideas, attitudes, and 
behaviors that denigrate or refuse equal treatment to individuals or groups because of their 
religious identity. There have been reports of an increase in religious discrimination in the 
workplace, including the prohibition of praying in public and the banning of the hijab, a 
head scarf worn by Muslim women, despite Malaysia being a country with a majority 
Muslim population.54  

Rape is frequently utilized to establish power and authority, oppress, and dehumanize a 
specific group of people. It is a tool used to dominate and control a community, exerting 
influence in social, political, and economic realms, while further marginalizing and 
silencing victims. Throughout history, rape has been employed as a means of political 
control and mobilization, particularly during times of conflict and war. The motivations 
behind using rape as a political tactic can vary, but often involve maintaining power and 
control over a population, instilling fear, destabilizing a community, and asserting 
dominance over a particular group.The effects of using rape in this way can be extensive, 
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causing long-term trauma to the victims as well as psychological and emotional distress.55 
For example, a mob of hardline Hindu men gang raped Bilkis Banu, a young Muslim 
woman, in 2002 as she was fleeing her riot-torn village in Gujarat. In India, the media 
rarely covered rape cases involving victims who belonged to a minority community. The 
victim's social and demographic identifiers are used to determine the newsworthiness of a 
case. There are hints in this news discourse that Banu's history of sexual abuse is being 
purposefully disregarded because of her faith.56 A mixture of success and failure for 
women in Pakistan. The Women Protection Act of 2006 was introduced during the 
Musharruf era, which is considered a golden age of legislation for women's empowerment. 
Legal reforms are currently being implemented, but women are still subjected to 
numerous crimes such as attempted rape, acid throwing, and workplace harassment. To 
protect women's rights, an efficient implementation mechanism must be created that 
adheres to the letter and spirit of the law.57 The raping of Muslim women has been around 
for many years and has been used as a method of ethnic cleansing or genocide. For 
example, in the late 1900s as a tool of "ethnic cleansing," Bosnian Serbs and Serb militia, 
military personnel, and other individuals in positions of authority systematically raped 
Muslim women.58 Likewise, in every sense, Muslims in India must vanish and cease to exist. 
This belief is so pervasive that some Gujarati Hindu women assisted "their" men in raping 
and torturing Muslim women. As a result, cleansing exposes the true logic or normalcy of 
ethnic nationalism in its most brutal form.59  

Oftentimes, religious accommodations are not provided to Muslim women and girls which 
presents unique challenges for them. Muslim women may encounter unique challenges in 
physical education (PE) classes, such as dress codes, mixed-teaching, and exercise during 
Ramadan. Additionally, they may be prohibited from participating in extracurricular 
activities due to cultural and religious beliefs.60 The way policymakers handle religious 
affiliations is important because in some cases, it has been observed that when religious 
affiliations are handled well, they do not prove to be the main obstacle to Muslim women's 
educational attainment. Muslim women have demonstrated this in recent times in both 
India and Pakistan. In many other countries, Muslim women do not have to overcome 
narrow-minded views to obtain educational freedom. In one such instance, when Malala 
Yousufzai expressed her desire for education, she was shot.61  

Results of the Questionnaire: 
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Discussion: Most responses were from Muslim women (60%). The respondents’ ages 
ranged from 17 to 68. Ethnically, most respondents (40%) were African Americans. 
Regarding restrictive Islamic dress policies, overwhelmingly (60%) of the respondents 
knew of them. Most of the respondents (30%) felt that many policy restrictions centered 
on head coverings, wearing long clothing, and face coverings. The countries that 
restricted the dress of Muslim women were mainly France and China. The other 
countries mentioned were Belgium, Denmark, Germany, the Netherlands, Sweden, 
Switzerland, and the USA. Many respondents (40%) felt that the government and 



Karachi 

Islamicus     Page 35 
 

 

Karachi Islamicus. Vol. 3 | Issue 2 | July – December 2023 

www.karachiislamicus.com 

businesses-imposed restrictions on Muslim women. When asked which country(ies) 
restrict Muslim women's dress. The following is a list of countries polled: France, China, 
Belgium, Denmark, Germany, the Netherlands, Sweden, and Switzerland. 

Conclusion: Although European and other governments may be legitimately authorized to 
limit women's rights to wear Muslim veils, banning them entirely might breach a person's 
right to confidentiality, freedom of expression, personal identity, and freedom to present 
one’s religion in a fashion that suits them.62 Their banning laws or policies may be unfitting 
to Muslim women, which forces them to choose between staying home and going out of 
the home uncovered, in compliance with local or national anti-veil laws. They would have 
to obey the laws of the land, which may mean that they would have to disobey the laws of 
Allah. These laws, restrictions, and policies are imposed on Muslim women with little to no 
room for recourse. Many of these laws and bans may have been destroyed. At present, are 
these laws fair to Muslim women who are trying only to obey the mandates and 
restrictions of Allah (Almighty GOD)? Are the same regulations, bans, or restrictions 
presently imposed worldwide on female members of other faiths?
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